
ANTECHAMBER WEST WALL
UTTERANCES 254-258

========================

The western wall of the antechamber shows a sequence of five 
utterances: 254, 255, 256, 257, 258. In fact, in the last two columns of the 
wall (its southern end) we see the beginning of utterance 260, which 
continues along the southern wall, forming thus a sort of a hinge. But I 
decided to leave it aside for reasons I'll explain when dealing with the 
South Wall.

The above mentioned five utterances form in fact an organic and logic 
block, which continues the one of the last two utterances of the eastern 
wall (300, 301). Utterance 301 is particularly interesting, since it runs 
under the shadow of Horus the Elder, one of the most ancient gods of 
Egyptian religion. In the western wall he becomes in fact the "virtual" 
divine guide of Wnjs, he who prepares the king's solar voyage; and, being 
a falcon, he seems to be most appropriate for the task.

From a symbolic perspective I think we are entitled to look at the western 
wall as the gradual emergence of the Horusian psychic sub-structure. 
Wnjs must become aware and integrate the Horusian energies he has in 
himself and  not so easy to be brought to light through a cognitive 
process. In other words Wnjs must get the inner  and irremovable 
assurance of being idoneous for his celestial journey.

Our five utterances could be roughly grouped in two sections:

1) Utterances 254, 255

2) Utterances 256-258

The first group describes the confrontation between Wnjs and an 
enigmatic god whose name is unknown



and who sits on a throne that Wnjs claims as 
his own.

Utterance 254, which is by far the longest and occupies a good 60% of the 
wall, may be looked at as a ceremonial display of power. Wnjs shows all 
his determination; all his force, which, if unleashed, may result 
destructive; and especially his potent army of divine allies:

 the Henet pelican,

 the Great One of the Plow,

 the Beautiful West,

He who is on his summit,

He-who-presides-the-mooring-post, 

Hekenwutet, Tefnut,



  Shu; and Wnjs has also  Seth's acceptance and the 
neutrality of the the terrible female head cutters:

 Thus, no matter how unwillingly, the unknown and vainly menacing god 

is forcefully compelled to resign and leave his place to Wnjs.

As I said I am of the opinion that this is symbolically intended to show 
how Wnjs becomes psychologically aware of his inner Horusian strength. 
There is no need for him to fight. His superiority is evident and he is now 
in a condition to control and make use of his divine power.

Utterance 256 is the official recognition of his divine status. In considering 
himself the heir of Geb, Wnjs in fact declares to be the heir of Atum, the 
original God; since in this case Geb can be seen as The Great Cackler, 
who, according to some versions, was the one who created the world  
(the egg laid by a goose). Thus Geb and Atum are shown here as forms of 
the primeval Demiurge, of whom Wnjs claims to be the heir. And since 

Wnjs's throne is the one of Horus the Elder  that 
seems to be a clear indication of the Horusian power he has acquired and 
integrated through a conscious process, which, in fact, allows him to see 
the gods in their nakedness, 



in their true nature. Thus stating his control over them. In a way 
diametrically opposed to that of the Cannibal Hymn (even in spatial 
terms, since these utterances are literally in front of them), the ancient 
gods are assimilated not only through emotional drives, but through a 
conscious and cognitive psychic elaboration.

The beginning of utterance 257

 is in fact similar to the one of the Cannibal Hymn, describing the cosmic 
turmoil brought about by the ascent of Wnjs. If in the previous utterance 
Wnjs has gained the official acknowledgement of the lesser gods; here he 
is given homage by the important ones; especially

 (Authoritative Utterance) 

and  (Perception), 

the two attendants of the barque of Ra. Indicating thus Wnjs's solar 
status.

Utterance 258 makes clear that Wnjs has shaken the Osirian aspect off 

himself. The whirlpool that surrounds him shows both 



the victory over Geb (here in its earthly, soily, instance); and the force of 
the wind (TAw) that lifts him up. And we have the vision of Wnjs's 
triumphant rising through the eyes of his sister, the Lady of Buto

, whose double is the visual 
rendering of the vanishing Wnjs in his flying approach to the celestial 
throne from which he will exert his divine power:

As I have already said somewhere else we must never forget that all these 
images must be interpreted in their symbolic aspect of psychic aims. 
What seems to have been already obtained is often something 
"devoutely to be wished for", thus a psychological direction. And this, I 
am convinced, is made more evident by the ambiguous use of verbal 
forms in which past, present and future are not definitely defined -- and 
I'd say "on purpose". Probably the Egyptian did savour the many faceted 
nuances of all the textual and contextual linguistic possibilities; whereas, 
hélas!, we are limited by the strict rules of our rigorous grammars.


