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ANTECHAMBER SOUTH WALL

annotations

******************

We may consider the utterances of  the antechamber's southern wall
as  a continuation of the ones of the western wall, both physically 
and thematically. Utterance 260 begins in fact at the western end of 
the West wall and continues through the southern one, forming 
thus a sort of "hinge". And many of the themes of the western wall 
are exposed again, although in more nuanced terms. We find in fact 
the Horusian power, Wnjs as heir of Geb, the support of the 
superior gods, the liberation from the Osirian "underworld" 
influences, the confrontation with an unknown enemy sitting in the 
throne that Wnjs claims as his own.

The general image has an astronomical character, describing the 
preparation of the ritual means so that Wnjs may reach the heights 
of the sky and sit in the  place allotted to him in the firmament. The 
last Utterance (272) marks in fact the successful landing of Wnjs at 
the portals of Nun. Although Nun is in fact the primordial watery 
abyss, I think we are entitled to see in this special context the 
theological aspect of the divine birth. It is the ritual representation 
of the emergence of Atum from the primordial Chaos and the 
psychological integration of the energy of the primeval Heliopolitan 
god.

There is though an apparent contradiction, since it seems that Wnjs 
has already reached the sky in the last part of Utterance 262, when 
he has been raised high, towards Ra, by the force of the stormy 
“Snit-pt” :

 



But, as I noted, I think this is an apparent contradiction, since that 
shows Wnjs's passive attitude. He is not yet the agent of his 
experience. The same applies to his voyage in the night and day 
barques (msktt and mandt), in which he is a passive passenger, not 
the pilot of the solar boat he becomes in 267, once he has chased 
away an undefined adversary.

This in in fact an interesting point, since it mirrors the controversy 
of Wnjs and of the ugly divine figure (whose name is unknown) 
found in the western wall. I am of the opinion that the enigmatic 
figure is in fact the "ignorant" aspect of Wnjs; that is, Wnjs who has 
not yet reached the initiatic “solar” knowledge, the old Wnjs. Here 
Wnjs has gotten rid of the Osirian impediments (his "nether" 
aspect) and has acquired self-confidence. Now he is in a position to 
guide the boat of the Sun; in other words he has integrated the solar
aspect.

It's not a coincidence that the following utterances (268-272) show 
a qualitative difference, since they deal with the solar rebirth of 
Wnjs, shown as a heavenly new-born attended to and fed by his 
divine "stellar" mother (Ipii), whose milk is the starry landscape. 
Having traversed the air in the solar barque and reached the heights
of the sky he is now ready to be ferried over the starry river to his 
place in the firmament. But here we find again the active attitude of 
Wnjs, ready to use Thoth's aid, should the ferryman deny to 
transport him.

And this may explain another apparent contradiction. In Utterance 
271 we find in fact a ladder, made by Ra, held firmly by Horus and 
Seth, which Wnjs uses to ascend from the Netherworld to the sky. 
That would be in opposition with the ferry of the previous 
Utterance, unless we look at the ladder as the symbolic correlative 
of Wnjs's self-confidence, of his ability to control both his 
instinctual (Seth) and his rational (Horus) energies. 

After this general overview we may now pass to a more detailed 
interpretation.



[260]

Here we find Wnjs described as the fourth god of a divine team who 
celebrate ancestral rites. He plays the role of Horus, the fourth god 
of the patrilinear ascendancy: Shu (son of Atum), Geb (son of 
Shu), Osiris (son of Geb), Horus (son of Osiris). But what is 
interesting is the fact that Wnjs does assert his divine state not 
because of the alleged hereditary axis, but for his own merits. This 
points both to the theological and the psychological aspect of the 
Utterance. Wnjs wants to make clear that he knows the theological 
matter. 

Spell 317 is really controversial and leads translators to quite 
different solutions. I am of the opinion that Wnjs does not act as a 
judge between Tefen and Tefenut, but as a “theologian” who is 
able to go back in his investigations to the source of the divine 
evolution. We might get a better understanding of the passage 
through a reverse engineering approach, starting from the bottom 
line:

1) The Two Truths have given their verdict in favor of Wnjs
/ iw wD.n mAati pXr n.f nswt gbb /  (317c,b)

2) While the god Shu played the role of a witness 
/iw Sw m mtrw/ (317b)

2a) the Two Truths have listened to what Wnjs has said 
/iw sDm.n mAati/ (317a - second part)

3) namely Wnjs's judgement on not so well identified Tfn and Tfnt
/iw wDa.n wnis tfn Hna tfnt/ (317a - first part)

Now (3) is the crucial point and we should give a special attention to
the verb /wDa/ and its Aa22 glyph, which looks like a cutting tool 
(carpenter's tool). 



The verb is usually referred to “judgement”, and judgement is the 
ability to discern the structure of the case under examination and to 
divide and classify its components. In our case Wnjs has the ability 
to scrutinize and classify Tfn and Tfnt.

Now it is possible that these two characters are the “motherless” 
(orphans) children of  Atum, the first divine syzygy which came into 
being when Atum, the One, became "three". He created the two 
gods through “spit” (tf), whence the names Tfn (male) and Tfnt 
(female). In a certain sense we may suggest that Wnjs is playing 
here the role of Atum, re-enacting the original moment of creation. 
Thus his scrutiny of the first divine beings, his "speech", listened to 
by the Two Truths, is a sort of theological lecture, showing his 
knowledge of the sacred and most secret things. In many other 
instances Wnjs has shown this kind of knowledge: for example in 
Utterance 301,449a, which is in fact the prologue to the  catasteric 
process described in the Utterances of the west-south-north walls.

So, going again through the events, but now from the beginning – 
the set being the tribunal of the Two Truths who are expected to 
evaluate Wnjs according to his merits  [i.mr.f mAa xrw.f m 
irt.n.f ] (316d)  – we have:

1) Wnjs makes evident his knowledge of the secret things
re-enacting (verbally) the original moment of creation;

2) the Two Truths listen to what he says and Shu, a manifestation
of Tfn and the first god of the four ones of 316b /fdw ipw nTrw/
(Shu - Geb - Osiris - Horus), is a reliable witness who can confirm 
Wnjs's statements;

3) the Two Truths reach the conclusion that Wnjs possesses the 
needed divine qualities and give their favourable verdict, appointing
Wnjs as the rightful heir of Geb.

The rest of the Utterance doesn't pose particular problems, since it 
deals with the might of Wnjs, who, helped by divine aids, shall be 
able to neutralize the hostile forces of the gods of Chaos.



[261]

Wnjs's power assumes here a meteorological aspect, in a certain 
sense "Sethian"; highlighting his astronomical features.

[262]

Here is underlined Wnjs's divine power. His knowledge of the gods 
and their “secret names” put him on an equal level with them. He 
has in himself built-in energies that push him towards his goals. 
Interesting enough his confrontation with the dreadful power of the 
Great Lake. It is not Wnjs who, as one would expect, keeps at large 
from that terrible force: it's the Great Lake that keeps at large, 
showing no hostility, probably because It is aware of Wnjs's 
strength. But, as I noted above, at this point Wnjs is still a passive 
subject who has not yet integrated his inherent powers.

[263]

Here we find a first indication of Wnjs's psychological process of 
integration. He must be pilot of his own “reed float”, sailing the air 
besides Ra and Harakhte, directed towards his own kA. Wnjs's 
conscious acquisition of his inner force is shown by spell 339a
[ nhni.f n.f zbi r.s(n) ], which in fact has unleashed a lot of 
controversial debates among translators, due to the enigmatic 
verb /nhn/. I accept Erman/Grapow's suggestion that it may mean 
“to lean on” and, in my modest opinion, I am inclined to see in it a 
gnomic statement. Considering /r.s(n)/ a reference to the insignia 
of power that Wnjs holds in his hands, namely the awareness of his 
might, I assume that the sense of the sentence is: “He who has the 
determination of conquering the insignia of power [ zbi r.s(n) ]; 
he is also one who can stand on his own feet, who can sustain 
himself [nhni.f n.f ].”

Thus the insignia of power, namely his own might, are the means 
for gaining the favour of the four Akhs, the eldest ones, who can 
speak on his behalf in front of Ra. Whom these four characters may 
be is open to debate. I had thought they could be the four stars of 
the Big Dipper, leaning on their sceptre (the other three stars : 
Alioth, Mizar, Alkaid). But it seems that this constellation was 



visible in the eastern part of the sky, so I am afraid I must consider 
this hypothesis as a wishful thinking.

[267]

This Utterance marks the turning point of Wnjs's initiatic progress. 
He divests himself of the Osirian underworld influences (the mortal 
state), which he integrates, becoming his own master. Although 
external forces have placed on site the celestial stairway, it is Wnjs 
who will ascend it on his own, who will transform a bird 
(potentiality) into the sacred scarab (factuality). 

It is Wnjs who puts aside his ignorance (he who does not know the 
route of the Field of Rushes) 

to become the knowing pilot of the solar boat. In other words to 
integrate Ra's energies.

It is interesting to remark that this is the fifth of the series of ten 
Utterances of the southern wall. It is the hinge of an initiatory 



quantum leap, the definite passage from an earthly, human state 
(wife and kilt) to a celestial, divine one.

[268]

Here we find the program of Wnjs's solar birth. A new-born baby 
cleansed by the solar rays, adorned with divine symbols, fed by Isis 
and Nephtys, the two kites; transported by Horus who, having 
purified his kA, places him in his stellar seat, in all his magnificence.

[269]

This describes the specific transformation ritual, operated through 
the symbolic incense: the material pellets becoming aerial 
substance: matter and spirit. It is, in a sort of way, the 
accomplishment of the program devised in the previous Utterance, 
with Atum who presents officially his son Wnjs to the Imperishable 
Stars, of which Wnjs shall be guide (as polar star). Here we find 
again what has already been treated at large in Utterances 250 and 
251 of the antechamber's western gable. 

The stellar aspect of the Utterance is enhanced by the presence of  
Ipii (Ipet), the hippopotamus goddess, 

definitely present in stellar maps, whose milk may legitimately be 
seen as the symbolic firmament through which Wnjs shall walk with
no hindrance.



[270]

Here we meet a celestial ferryman whose duty is to transport the 
gods to the other side of the celestial river, probably from the 
invisible side to the visible one of the Imperishable Stars. Wnjs 
asserts his divine state and his qualification for the passage. And 
manifests openly his power and self-confidence, since, should the 
ferryman be hostile to him, he would reach the other side with the 
help of Thoth: in other words making use of his own inner means.

[271]

In a sort of way we might consider this Utterance as a temporal 
block marking the course of the ferry. It is formed by two definite 
sections that describe Wnjs's eligibility to his divine status. The first 
one refers to the fecundating aspect of Wnjs; the other to his ability 
of having under control the opposite, polar energies of Horus and 
Seth. They are like the two side rails of a ladder which extends from 
the deepest strata (both material and psychological: the earth's and 
the psyche's foundations: the Netherworld and the Collective 
Unconscious) to the highest celestial levels. This is of course a very 
personal and questionable rendering of the enigmatic /HDt/ 

which is indeed a very crux. Since the general image seems to refer 
to a ladder I opted for this solution. But, as I suggested above, it is 
probably a symbolic ladder stating Wnjs's qualification to the 
celestial ascension.

[272]

This marks the end of the first phase of the voyage. Wnjs has 
reached the portals of Nun, in which we find again a double aspect. 



A material one: the door to the divine landscape; and a mythological
one: the re-enacting of Atum's emergence from the primordial 
waters, the repetition of the creation process, the world's origin. He 
is in fact the new-born baby, the little one, who, like Ra, brings light 
and rejects Disorder.


