
ANNOTATIONS ON ANW

FOREWORD

I am of the opinion that the northern wall of the antechamber is definitely a
continuation of the southern wall, which is itself the continuation of the 
western wall, the texts of which have been introduced, as a sort of 
prologue, by the last two utterances of the eastern wall [300-301]; forming 
thus a continuous linear progress which ends in 312, with an apparent 
offering of bread; in fact the beginning of the symbolic flight of the solar 
disk (the loaf of bread), marking the accomplishment of the solarization 
process.

There are many facts that sustain this hypothesis of "continuity", the most 
evident being the inverted orientation of the glyphs. The utterances follow 
a West-East course; that means that the glyphs should be left-oriented, but,
contrary to what one would expect, they are right-oriented. In a sort of way 
they form a mirror image, reflecting the orientation of the opposite 
southern wall. Should we "peel off" the first column of the northern wall 
and put it beside the last column of the southern wall, the glyphs would 
follow the expected correct track. In fact the mirroring is not only limited to 
the physical orientation of the glyphs, but also to themes and motives 
anticipated in the southern wall, which will be dealt with specifically when 
treating the single utterances.

A further evidence of the "continuity" is manifested by the character of the 
northern wall, in which we may detect some ritual questions and answers 
through which Wnjs makes clear his knowledge of things divine and his 
godly qualifications.

I think it is not a coincidence that in the last utterance of the southern wall 
[272] this ritual character is already present and works as a thematic  
introduction to the utterances that come next. There we found in fact Wnjs 
as a new-born baby before the portals of Nun, ready to re-enact the 
emergence of Atum from the primeval waters of chaos.



[302]

In 302 we find a résumé of themes already presented in the southern wall. 
The stellar birth of Wnjs -- as Sopdu, son of Sothis/Isis --  reflects the one in 
263, where Sothis is Wnjs's sister and the morning star is his offspring.

The cleansing done by the Dual Ennead is worthy of a deeper investigation, 
since there is a problem arising from the visual rendering of the word 
/msxtiw/. The presence of a /m/ poses some questions. That word usually 

starts with the glyph  / ms/, so we may legitimately suppose that /m/ is 
to be read as a preposition. Thus the cleansing takes place inside the 
constellation, its form pointing to a possible "basin". One should, though, 
ask the reason why the Enneads wash themselves for Wnjs. A possible 
justification could be that /msxtiw/ is related to Seth: thus the washing in 
Seth's basin could hint at the Enneads cleansing their hostile attitudes 
towards Wnjs in order to become benevolent forces.

Spiegel suggests that we may see here an allusion to “the opening of the 
mouth” ritual, in which the adze was used. In fact this would be in accord 
with the birth ritual, in its specific stellar perspective, underlined by the 
/msxtiw - adze/ symbolism. In a sort of way this cleansing is similar to the 
cleansing of Wnjs's kA shown in 268, since here the "imperishable" status of
Wnjs is made explicit. That Wnjs is an "imperishable one" is corroborated by
what comes next, telling that both his stellar and earthly places shall not 
perish. Interesting to notice is the use of the /r/ preposition, which helps to 
give the passage a strong dynamic character. The house towards the sky will
not go down (sk) from (r) the sky; and will not crash down on/against (r) 
earth.

There comes then a new allusion to Sothis, considered as the one who 
caused Wnjs's celestial ascent. What is interesting is that the same formula 
applies, at the end of the utterance, to Wepwaet. As far as I know Wepwaet



is not a celestial, but a netherworld “parter” (unless, of course, we consider
the Duat as the invisible part of the sky, where decans disappear 
temporarily). But I am of the opinion that this double reference recalls a 
passage of the southern wall (261:125) when the king is said that he 
traverses both the air and  the earth/netherworld (Akr). In other words the 
journey through the /Akr/ is prerequisite to the ascent, completing a 
circular route.

The following references to the two souls of Heliopolis, who -- being those 
who mourn the god are presumably the two sisters Isis and Nephtys 
(mourning over Osiris) --  recall  South Wall 268, but mostly 269, with a 
further allusion to the king's mother.

What comes next mirrors utterance 267 of the southern wall, with Wnjs's 
wish to board Ra's boat and to chase away a possible adversary. And again a
reference to utterance 270:386 in which Wnjs claims to be free of any 
accusation whatsoever.

Of course the main character of this utterance is related to the Horusian 
aspect of Wnjs. He is described having falcon traits, like Horus. And his 
“arms as those of a goose” must not confuse us. That is probably a 
metaphorical allusion to the “son” feature, since “goose” is the glyph of the 
“son”. Being Horus he is thus the reborn Osiris.

In conclusion we may assert that this utterance is the hinge that introduces 
the ritualistic aspect of the coming ascent, the one previously elaborated, in
its psychological perspective, in the southern wall.

303

Utterance 303 marks the beginning of the ritual. It starts with the official 
presentation of Wnjs as a newborn Horus. In fact there is the re-enacting of 
the presentation of Horus to the gods of the four cardinal points done by 
Osiris. I confess that I have no knowledge of such a mythical event, but I 
suppose that it refers to astronomical and stellar aspects. Here are 
mentioned four reed floats, each one belonging to each god of the four 



cardinal points. And I think it is legitimate to suppose that they cover their 
specific part of the sky. Thus the journey on each one of them specifies the 
royal process through the four stellar jurisdictions. But along with the 
narrative character there is also a ritual one, the performance of a ritual 
questioning aimed at verifying the Horusian qualities of Wnjs.

The utterance ends with a reference to four Akhs who are in fact divine 
scribes and to two great gods in the firmament. I am of the opinion that 
they are Ra and Atum, aspects of the same godhead, whereas the four 
spirits are probably those already met in 263 - who are in front of those 
"who wear their side-locks", namely the young princes. In conclusion we 
have here the official qualification of Wnjs before the gods.

304

This is a very important utterance since it marks the physical passage of 
Wnjs in the celestial realm. It is characterized by salutations to divine 
guardians in order to obtain their benevolence.

1) Salutation to Anubis's daughter (Kehebet). She is the guardian of the 
opening (ptrw) through which the sun comes forth, on which the ladder of 
ascent is placed. In a sort of way she is the celestial counterpart of the 
jackal god, who is the guide of the deceased. She is the companion of Thot 
who, in his celestial aspect, is the moon, both the lamp and the eye of the 
firmament.

2) Salutation to the Ostrich (mAat). She is the guardian of the "winding 
canal", about which there is not an accepted accord. I am of the opinion 
that it refers to the stars of the Draco constellation, Thuban being 
presumably the polar star at Wnjs's time.



That is an appointed route which leads with no error (mAat) to the center 
of the imperishable stars. (But, I repeat, that's just a guess.)

3) Salutation to the Bull of Ra. That seems to be the symbol of the universal 
solar power. The four horns of the bull are the four guardians of the cardinal
points. In our case the point in question is the western one. A westerner is a
deceased. In order to enter the celestial realms the deceased must be 
recognized as "pure". The western horn is the means to ascertain that 
qualification. In our case the guardian of the westerners gives his 
permission to pass. But here we deal with a sentence which appears to be 
orthographically incorrect. the written /pri m.k bikt/ is probably to be 
emended as /pri.k m bikt/. There are though different interpretations of it. 
Some suggest /pri.k/ is a perfect /sDm.f/ form. I am of the opinion that it is 
a prospective "you shall emerge within the Falcon city". It is the western 
horn that, having recognized Wnjs's qualification predicts his emergence in 
the firmament, the Falcon City.

305 Door

This utterance, together with the two following it (306,307) is inscribed 
over the door which leads to the northern corridor, in fact the entrance/exit
of the pyramid. In a certain sense they form a consistent group marking the 
physical entrance in the celestial realm.



Here we find in fact a ladder already hinted at in the previous utterance (in 
relation to Anubis's daughter) and in utterance 271 of the southern wall. 
There seems to be, though, an apparent contradiction. In both cases the 
ladder has been made by Ra; but, whereas in 271 Horus and Seth are at the 
side of it, acting as Wnjs's aids; here, at least at first, the two sustainers are  
Horus and Ra himself. Only in a second moment does Seth enter the scene. 
So I am of the opinion that we should read this passage from two different 
perspectives, marking two different symbolic aspects.

The reference to Osiris points to his celestial state (as the constellation of 
Orion) expressed by Ra, and to his rejuvenated aspect, expressed by Horus, 
his son (who built himself the ladder). I wouldn't exclude that the three 
characters may be seen as the three stars of Orion's belt. And here we find 
again a question addressed to Wnjs in order to verify his purity. It is 
legitimate to investigate who asks the question. It might be Ra himself (at 
the top of the ladder, which Wnjs/Osiris must reach). I don't  agree with 
Faulkner who thinks that the second part of the line is Wnjs's answer. I think
that Wnjs is still hesitant and that Horus urges him to ascend, fighting thus 
his inner Sethian resistance which urges him not to move. But Ra 
commands Horus to take Wnjs's hand and to lift him up: symbolically it is 
Wnjs's inner Horusian force that takes control.

What comes after underlines the double aspect of the new state. Spirit and 
corpse are not separated: they form a polar axis, made effective by the 
funerary offering rituals, which should be celebrated by the deceased son 
or relatives. Should they not be performed the outcome would be 
disastrous. That's why the king has written them on the walls of his 
pyramid. The "big finger" refers probably to the carved hieroglyphs, 
whereas the "little finger" is an allusion to texts written on papyri (read by 
the lector-priests in the course of the funerary ritual), or on the expensive 
rolls put inside the coffins, in later times. But it's possible that the "heir" 
refers not to Wnjs's son, but to Wnjs himself. As Horus he is the "heir" of 
Osiris, whom offerings must be given to.



306 Door

Apparently this is a festive welcome to the ascending Wnjs; but I have the 
feeling that it looks more like an open invitation to Wnjs  to put aside his 
hesitancy and move towards heaven. He has the protection of all the gods, 
with the exception of an unnamed hostile force  --  which he has already 
met  (and overcome) in other passages.  That may represent Wnjs's inner 
psychological resistance, his fear of not being qualified. But he is told not to
be afraid since he is in fact the invincible and enduring bull, a divine energy,
which is at the head of the gods who oppose the Sethian hostile forces.
"Has he slain you" is a question addressed to Wnjs who does not seem to 
move. Wnjs is asked whether he has been slain or whether he is afraid 
because of his enemy. In other words he is questioned about his bravery.  
Now, as I have already pointed out, I am convinced that the unknown 
enemy is Wnjs himself. There might be a scribal nuance underlining this 
hypothesis. The verb used (slain) is rendered with  

in which we find the same bull of /imnw ni smA/,

/imnw/ being the victorious bull. Wnjs is the force (bull) who has evolved 
(xpr.ti) and become stronger than the hostile bull (his own resistance). 

The last /ir =k/ may in fact be read not only as a reinforcement of /xpr.ti/, 



but as “more than you”. In other words: “You have become more than 
yourself”, “you have overcome yourself”. Having become a superior being, 
Wnjs has become by consequence “stronger” that his enemy (r =f), his 
inner resistance.

307  Door

This utterance seems to be a homage addressed by Wnjs to a god who is at 
first not named, but who can be later identified with Ra, as personification 
of the primordial Atum. He is a god closely connected with the city of 
Iwnw/Heliopolis and with its specific theology. Wnjs is shown having a 
Heliopolitan character, thus having in himself divine qualifications. There is 
a line which can be somewhat misleading: it tells that Wnjs has been born 
when Ra was at the head of the Dual Ennead and Nefertem at the head of 
the mortal subjects (rxiit). I am of the opinion that this line refers to the 
double qualification of Wnjs: the celestial one, as Ra; and the earthly one, 
as Nefertem, who, being the lotus which comes forth from the waters, is 
also a symbol of the rejuvenated sun. Wnjs is the cosmic energy that has 
created the sun-god (as Ra) and that shall always create him (as Nefertem). 
The cosmic energy is represented by the pillar (iwnw) having at its top the 
head of a bull (the bull with the large face/standard). Once again the hostile
god who could keep Wnjs away from Ra may be seen as a psychological 
resistance to obeisance. Wnjs should be willing to adore Ra, to prostate 
himself before him (on his body and on his face/nose), namely to recognize 
himself  not as the sun archetype, but just a projection of it - which would 
justify the "unnamed" god of the beginning.

308

This utterance marks the beginning of the third phase of the ascent. Here 
we find the encounter of Wnjs with the two daughters of the four gods who
guard the Great Temple. I am of the opinion that they are the two female 
kites met in other utterances; they represent Isis and Nephtys, ready to 
fight and chase away hostile forces. The four gods may be interpreted from 
a parental and  from an allegorical perspective. The two sisters have been 



generated by the sizygy Geb/Nut; they themselves generated by the 
primordial couple Shu/Tefnut; thus "four" gods, who, allegorically, may also
be seen as the divine guardians of the four cardinal points of the sky.
Towards  the two goddesses Wnjs has the same attitude of a child towards 
his mother: affection and fear. The first three images show the child (in 
three forms: Horus, Nehbkaw, Sobek) looking amorously at the nurturing, 
breast-naked mother.  The last image is that of Seth who looks at the kites 
as beings who keep an eye on him, ready to punish his possible misdeeds. 
In conclusion we may recognize the Jungian concept of the reborn "divine 
child".

309

Here Wnjs is described as Ra's secretary, the one who executes materially 
the sun's commands. In fact this is what he is going to be, once officially 
appointed. Up to now he is only qualified for the office, not yet appointed. 
What is important to remark is that Wnjs does not identify himself with Ra, 
he is only Ra's projection. Although he acts like Ra, he is deeply aware of his
own identity. That is indeed the positive psychological integration of the Ra 
archetype. Whereas in the cannibal hymn Wnjs tried to supersede the gods,
that is to identify himself with the archetype, in this case he goes through a 
conscious process. He becomes a medium who canalizes the divine 
energies.

310

This utterance is strictly linked to the previous one, since it underlines 
Wnjs's qualification. He has been appointed by Atum himself, thus anyone 
acting against Wnjs is in fact acting against Atum. But, once again, not 
because Wnjs is identified with Atum, but only because he is Atum's 
projection. His Horusian character is also a psychological projection of the 
resurrection archetype. He is not "in the wake" of his father, as Allen 
suggests, but the one who comes, temporally, after his father, his 
continuation, the rejuvenated form of Osiris (another phase). In fact the 
ferryman, mirroring the one of 270, might be Osiris himself in his double 
aspect of past and future, the dead being (past/Osiris)  who comes forth in 



the day (future/Horus). The name of the boat is the same found in 267, the 
boat of transformation: the image of the "bird" (Horus) becoming the one 
of the dawning sun (xprr).

311

The central figure of this utterance is the sun god Ra. He is begged to 
recognize Wnjs's qualifications that will allow him to act as his assistant. 
Wnjs does in fact possess the theological knowledge (being one of those 
who know Ra) and the ritual knowledge as well, through which the sun may
emerge from the horizon, reach its zenith and then go down aboard the 
Barque of Night for his cyclic voyage. Wnjs knows not only the solar 
features of the clear day, but also those pertaining to the travel in the dark 
netherworld. Obscurity and lack of oral direction won't hinder his actions. 
He shall be the material agent of the sun's triumphant progress. So  Ra is 
asked to command his guardians, the terrible gods of the four cardinal 
points, not to be hostile towards Wnjs. Once again here we find that Wnjs 
does not identify himself with Ra, but acts only on his behalf. In 
psychological terms he has not been overcome by a psychic inflation (which
would disrupt his personality)  but has consciously integrated the archetype
of which he is the projection and the historical manifestation. A repetition 
of what already hinted at by utterance 309, which anticipated Wnjs's office 
as Ra's assistant.

312

As already  said I think that the image of the bread loaf, in its rounded form,
is a symbol of the sun disk. So a joyous greeting to the ascending son.


